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Farewell to David
ConCord is about to lose one of 

its two Co-Chairs, the revd dr 
david randolph-Horn, who has 

decided to sell his house and move to 
Birmingham to be nearer one of his sons. 
He was widowed a few years ago and has 
suffered much ill health of late.

His departure will be a significant loss 
to Concord. david has chaired most of our 
public meetings since his appointment in 
2016. We have appreciated 
his urbane, unflustered, 
sensi t ive and good-
humoured style. He is 
very good at managing a 
discussion and engaging 
people in dialogue. He 
has strongly encouraged 
and engaged in Concord’s 
work with young people 
and keenly supported the 
use of the namaste Fund 
to promote interfaith 
work among the young.

david has played 
many roles in a busy 
and productive life. After 
graduating in Social Administration 
in nottingham he worked as a social 
worker with young offenders, and then 
managed a team of social workers in 
Birmingham working with families 
with multiple difficulties. Although 
originally a Methodist, he was trained 
as an Anglican priest and ministered in 
Birmingham to a predominantly Afro-

Caribbean congregation in an area that 
was significantly Muslim. For a time he 
was a civil servant, briefing government 
ministers on issues of faith and race in 
London.

david came to Leeds in 1999 and 
became Associate director of the Leeds 
Church Institute. He has been priest at 
several churches, including All Hallows. 
He has a strong commitment to issues of 

peace, equality, inclusiveness 
and justice, expressed in 
practice in his work with 
many ind iv idua l s  and 
organisations, such as the 
Leeds Asylum Seekers and 
Support network.

Interfaith dialogue has 
been a major passion of 
his. He was a founder of 
Leeds Faiths Forum, and 
interfaith was a central 
focus of the study that won 
him his Phd from Leeds 
Beckett University in 2015 on 
‘Spirituality in the Workplace 
—perspectives of Christians, 

Muslims and those of General Spirituality 
and Belief.’

Trevor Bates’ interview with david in 
the January 2017 newsletter on our website 
is worth revisiting. 

We thank david most warmly for all he 
has done for Concord and for the people 
of Leeds and wish him joy, peace and 
blessing in the next phase of his life.     JSS
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WHen ConCord’S ZooM 
meeting on Sexuality took place 
in June, with contributions 

from david Fligg, Jay Anderson and 
david Goodman, I attended with the 
preconceived notion of being able (more 
or less) to predict how each speaker would 
tackle the subject. I was quite close with 
regard to the Pagan and Brahma Kumaris 
presentations but a mile out when it came 

to the content of david 
Fligg’s talk. 

I  h a d  e x p e c t e d 
references to texts from 
Jewish scriptures followed 
by a discussion on how 
interpretations can vary. 
My expectations couldn’t 
have been further from 
reality: not a single text 

was quoted. Instead david limited his 
talk to a brief outline of developments 
and challenges in how today’s mainstream 
orthodoxy engages with homosexuality. 

Modern orthodoxy in the UK, under 
the Chief rabbi, accounts for around 
half of synagogue membership. which 
can be as varied and middle-of-the-road 
as Anglicanism is in Christianity. david 
reminded us that he is not a theologian, 
hence absence of quotes, and described his 
qualifications for delivering this talk being 
that he is Jewish and gay. 

Compared wi th  non-orthodox 
communities, where being gay hasn’t been 
a problem for a long time, the orthodox 
community has had a struggle to make 
progress. In 1990, just before retiring, 
Chief rabbi Immanuel Jakobovits, unable 
to accept homosexuality as a natural 
inclination, proposed it to be an illness. 
His successor, Chief rabbi Jonathan Sacks, 
invited all Jewish communal groups to 
join him on a walkabout in London’s 

Hyde Park - but wouldn’t allow the Jewish 
Gay Helpline to be part of the event. The 
message to gay Jews was ‘there’s no place 
for you in Anglo-Jewry’ with the resulting 
exodus from orthodoxy.

Locally, when rabbi david Sedley of 
Street Lane Gardens invited openly gay 
rabbi Steven Geenberg from new York to 
give a talk in 2004 on his book, Wrestling 
with God and Men, the synagogue board 
vetoed the invitation. rabbi Sedley found 
himself in an impossible situation with 
his authority challenged, so resigned. The 
talk went ahead in a neutral venue to a 
supportive capacity audience. 

Moving on to 2018 and the change 
of attitude was made visible with the 
publication of guidelines—The Wellbeing 
of LGBT+ Pupils: A Guide for Orthodox 
Schools—by the current Chief rabbi, 
ephraim Mirvis. He aimed to ensure 
that LGBT students could reach their full 
potential free from homophobic bullying, 
discrimination and fear. In fact they would 
be welcome—in the home, the school and 
the synagogue. not surprisingly these 
guidelines were rejected by the ultra-
orthodox Charedim who prefer their 
immutable laws and practices over the 
changing views of modern society. 

Changes were occurring in Leeds too 
when the Leeds Jewish representative 
council encouraged the setting up of 
JPride, a communal-wide LGBT group, 
and, once established, invited it to become 
an affiliated member. And in 2019, again 
at Street Lane Gardens, the President’s 
review of the year not only included 
reference to a talk from the parent of 
two gay children but also support for 
JPride. How things have changed But, as 
david said, it is all part of a continuous 
process and although promising, is still 
not complete.

Attitudes Towards Sexuality in Judaism, 
Paganism and Brahma Kumaris
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next was Jay with 
the Pagan point of view, 
or more precisely that 
of a Gardnerian Wiccan 
since Pagan covers a 
multitude of traditions 
most of  which are 
welcoming but some 
are sexist. 

She describes herself as High 
Priestess of an open, inclusive coven 
and a straight ally to LGBT friends. 

When Gerald Gardner founded 
Wicca in 1939 witchcraft was illegal, 
as was homosexuality, so Wicca was 
very binary. With a central piece of text 
from The Charge of the Goddess, stating 
that ‘all acts of love and pleasure are 
my ritual’ Wicca fitted well into the 
1960s free-love life style. And while 
writings (in The Book of Shadows) by 
Gerald Gardner, doreen Valiente and 
Patricia Crowther, form the backbone 
of proceedings, the writers were people 
of their time holding the views of their 
era. Some present day initiates might 
have difficulty with the content but 
recognise that it is there to illustrate 
their history; it is constantly being 
added to but nothing is taken away. 

The coven structure is autonomous 
and, once initiated, the High Priest 
or Priestess is able to run it their own 
way, though there are expectations of 
what is passed on. 

Modern Wiccans sti l l  have a 
traditional Book of Shadows, handed 
down at their initiation. This is not 
one book that everyone follows but 
basic texts and rituals that are added 
to over the years. Individuals have 
different perceptions of deities but 
ritual connects with the ultimate 
deity behind the gods and goddesses, 
omnipotent, omnipresent, beyond 
gender. By connecting with that power 
all facets of sexuality are there and the 
idea is to balance the immanent with 
the spark within.

Finally we heard from david Goodman, 
initially from a Jewish family but after 
some spiritual searching made the Brahma 
Kumaris his home. 

For david this topic was something of 
an enigma, Brahma Kumaris identify with 
the soul: om shanti—I am the soul whose 
nature is peace —and soul is beyond 
gender. Their main practice is meditation 
and discussions on LGBT issues don’t arise. 
People are respected for what they are, 
regardless of gender or sexuality. 

david is a male heterosexual and married 
to Maureen, who is also in the Brahma 
Kumaris.As a young man, looking for 
direction, mental strength and resilience, 
he found meditation a good option. He and 
Maureen had only been 
married a couple of years 
when they came to the BKs 
and were advised to just 
give it a try. That was 45 
years ago, and they chose 
to take on the full package 
and become celibate. They 
felt that the alignment with 
the soul would work for them both, staying 
within the conduct of the soul—peace, love 
and respect—would bring happiness.  

Identifying with the soul balances the 
masculine and feminine qualities of gender 
and for david the practice of focusing on the 
soul enables a deeper connection with God.

david randolph-Horn chaired the 
meeting and when he opened it up for 
discussion there were quite a few comments 
and contributions including one on the 
media making a fuss about sportsmen 
‘coming out’ as gay while spectators were 
more interested in their ability to play, 
and another on gay priests being in stable 
relationships while there are problems 
around heterosexual priests.It was generally 
agreed that all loving relationships are 
sacred.Hilary thanked the speakers for their 
enlightening and stimulating presentations 
and congratulated them on their personal 
stories and spiritual insights. 

Cynthia Dickinson
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SLIGHTLY eArLIer than our ‘usual’ 
Concord meeting slot, eleven 
members of Concord came together 

to hear a ‘tag team’ presentation on 
Muslim Holy Spaces between Ustadh 
Adam Aslam and Sheikh Jaffer Ladak, 
the new alim (scholar) of the Baab-Ul-
Ilm Centre, which not only gave us a 
chance for interfaith dialogue, but also 
allowed us to witness intrafaith dialogue, 
as Adam is Sunni and Jaffer is Shi’a, and 
seeing their individual interpretations was 
enhanced by looking at their similarities 
and differences.

It is worth noting, before I start with 
the summary, that haram (holy or sacred) 
and haraam (forbidden or proscribed by 
Islamic Law) stem from the same root in 
Arabic, and it is often hard for non-Arabic 
speakers to pick up the short/long ‘a’ 
sound between the two, so I shall use the 
conventions above to differentiate between 
the two terms.

Sheikh Jaffer began by establishing 
terminology and Islamic context. He 
noted that under Islamic jurisprudence 
that ‘everything is permissible (halal) 
until proven otherwise’, and that the 
branches of Islam interpret what is haram 
and haraam differently! He outlined that 
certain visitations to holy spaces apply to 
all Muslims, e.g. Hajj, the compulsory 
pilgrimage to Makkah and Madinah 
and one of the Five Pillars of Islam, 
and Umrah, which is also pilgrimage 
to Makkah, but not compulsory. other 
visitations vary across the branches of 
Islam, with some Muslims rejecting such 
visitations all together. Ziyarah – visiting 
historical and spiritual points of interest 
associated with the Prophet Muhammad 
(PBUH) and other important figures—is 
in this category. Ustadh Adam later 
commented that differences tended to 
occur between the branches of Islam 

depending upon whether they had a 
literalist or metaphorical interpretation 
of the Qur’an, the Sunnah, Hadiths and 
other pertinent texts, and the concept of 
intercession and how it varies. Sheikh 
Jaffer then quoted from Surah Al Khaf 
(Chapter 18 – The Cave), Verse 21, for 
evidence to support the building of an 
edifice to mark the grave and a masjid 
above the cave for worship. Problems 
occur with this statement for those who 
believe that such buildings will promote 
grave worship, polytheism, drawing 
the focus of the worshippers away from 
Allah (SWT), and Surah Yusuf (Chapter 
12 – Joseph), Verse 109, for visiting such 
places, the habitations of the Prophets 
and Messengers of Allah (SWT), in order 
to benefit from them and their teachings. 

Through a series of slides we then 
visited the sacred sites of Makkah, the 
Great Mosque (Masjid Al-Haram – The 
Sacred Mosque), which houses the 
Kaaba (‘The Cube’) that Abraham built 
as the House of God, and Madinah, the 
capital city during the prophethood of 
Muhammad (PBUH) and the Masjid an-
nabawi (The Prophet’s Mosque). We were 
taken to the less well-known site of Jannat 
al-Baqi (The everlasting Gardens), the first, 
and therefore oldest, Islamic cemetery in 
Madinah, that contains the graves of some 
of the family and friends of the prophet 
Muhammad (PBUH). Sheikh Jaffer was 
keen to note the differing treatment of 

Muslim Holy Places
Wednesday 1st September 2021
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the gravesites, contrasting the wondrous 
edifice of Imam al-Husayn (the second 
grandson of the Prophet Muhammad 
(PBUH)) in Iraq, and the poor treatment 
of the graveyard of Jannat al-Baqi by 
the Al-Saud family (absolute monarchy/
government of Saudi Arabia) from the 
early 1920s, which includes the graves of 
the prophet’s daughter, the first grandson 
of the prophet, Imam al-Hasan, the 
prophet’s great grandson, and his great-
great grandson—all of whose graves are 
sacred to Shi’a Muslims. 

We journeyed to the third most holy 
site in Islam, Bayt al-Aqsa, somewhere 
we have already visited when discussing 
Jewish Holy Places in the previous talk 
in this series, the complex containing the 
Masjid al-Aqsa and the dome of the rock. 
Sheikh Jaffer noted that on one hand this 
site is sacred to all of the Abrahamic faiths 
(as did rabbi Paul before him), but that it 
is especially significant for Muslims as it 

is the first Qiblah, the original direction 
of prayer, and also Prophet Muhammad 
(PBUH) is said to have visited there on 
route to his ascension to the heavens. 

Sheikh Jaffer then handed over to 
Ustadh Adam as he has visited Bayt al-
Aqsa, and his reflections were definitely 
thought provoking, commenting on the 
impermanence of the human condition, 
and that in the Holy City he felt constantly 
surrounded by death, because as a 
city it represents the great triumphs 
of ;tribes, empires, nations, dictators, 
rulers, liberators, individuals and the 
like; but they have each ‘fallen away’, 
and that there is a common saying within 
the Islamic world that ‘within Jerusalem 
there isn’t a place that a prophet hasn’t 
supplicated, sacrificed or stood against 
tyranny’. The city is inextricably linked 
to the people who are/were connected 
to God, those who are/were pilgrims to 

Continued overleaf
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God, and those who travel and journey 
to God;. Whether that journey is literal, 
physical, spiritual or metaphorical journey 
is somewhat immaterial for pilgrims who 
quest for God and being a better person 
during this limited, transitory life.

Sheikh Jaffer noted that after the first 
three holy sites, the differences as to what 
constitutes a holy place in Islam starts to 
come to the fore, and so the subsequent 
holy places may not so be regarded by 
all Muslims. He decided the first site he 
wished to show us is one that is not well 
known by comparison with other sites, 
but he chose it in order to provide a good 
opportunity for mutual learning and 
research. The location is St Catherine’s 
Monastery at the base of Mount Sinai, a 
place visited by the Prophet Muhammad 
(PBUH) in his younger years as a part of 
trade caravans across the region (including 
Arabia, egypt and the Levant), where he 
prayed side by side with the Christians. 
The Sheikh recommended the work of 
dr John Andrew Morrow, especially The 
Covenants of the Prophet Muhammad with the 
Christians of the World, if we were inspired 
to further research to understand the 
covenants made between Christianity and 
Islam during the Prophet’s lifetime. It is 
definitely sad to hear that visitations to 
the site by Shi’a Muslims have declined 
over the last one hundred years, but given 
the rise in conflicts in the region it is also 
not that surprising either. The site really 
does bring you back to thinking that the 
peoples of the past were far more advanced 
in certain ways and thinking than the 
supposedly ‘modern”’humans of the 20th 
and 21st centuries (also a recurring theme 
when thinking back to what rabbi Paul 
had to say!)

The next site Sheikh Jaffer took us to 
is one of two sites that are believed to be 
the burial place of the 4th Caliph of the 
Sunni Muslims, the 1st Imam of the Shia’, 
Ali ibn Abi Talib. najaf al-Ashraf in Iraq is 
believed by Shi’a to be his resting place. 

(Hazrat Ali Mazar in Afghanistan is the 
Sunni burial site.) Imam Ali is famous for 
transferring the capital city from Madinah 
to Kufah in Iraq, which still exists today. 
When he was martyred, his body was 
taken and interred at najaf, which remains 
a popular place even today for Ziyarah for 
Shi’a Muslims. We then went to the burial 
place of Imam al-Husayn, the shrine of 
‘The Master of the Martyrs’, a descriptor 
given to Imam al-Husayn as a result of 
how he was martyred) in Karbala, Iraq. 
Sheikh Jaffer reiterated Ustadh Adam’s 
point in that shrines are built above actual 
burial places so as to distinguish between 
what could be classed as worship of the 
dead, and acknowledgement of Allah 
(SWT). other shrines visited included 
the joint shrines of the 7th and 9th Shi’a 
Imams, al-Kadhim and al-Jawad, Masjid 
al-Khadhimiya, in Kadhimayn, a suburb 
of Baghdad, Iraq; the shrine of the 8th 
Shi’a Imam, al-redha, in Mashad, Iran 
(Mashad is Iran’s second largest city and 
spiritual centre); and the joint shrine of the 
10th and 11th Shi’a Imams, al-Hadi and 
al-‘Askari in Samarra, Iraq. Unfortunately, 
this shrine (built in 944Ce) was destroyed 
by ISIS, who have a more literalist ideology 
and a known hatred of Shi’a Muslims, 
bombing it twice, as they rose to power in 
Iraq. As a lover of beautiful buildings, it 
was truly upsetting to see the devastation 
caused to this once magnificent building 
and holy place.

Having taken us through some short 
statements on ‘The rewards and Merits 
of Ziyarat’, Sheikh Jaffer then returned 
us via a Youtube recording to preface 
Ustadh Adam’s next contribution on their 
joint Ziyarat, the Arbaeen which they 
completed two years ago (www.youtube.
com/watch?v=ApdGWjbojdg&t=6s). It is 
the 40th day after the day of Ashura, and 
commemorates the martyrdom of Imam 
al-Husayn (the 3rd Shi’a Imam) mentioned 
earlier. The pilgrims travel on foot to the 
shrine in Karbala, usually taking between 
two weeks to up to a month (or 40 days), 
depending upon their starting point, to 

Muslim Holy Places - continued
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arrive there. It took Sheikh Jaffer and 
Ustadh Adam three days to walk 90km 
to Karbala. When Imam al-Husayn was 
martyred, his relatives were captured and 
taken elsewhere, to damascus. rather 
than return to Madinah, they travelled on 
foot from damascus to Karbala in order to 
properly inter Imam al-Husayn’s remains, 
and then return from Karbala to Madinah, 
and pilgrims aim to emulate the difficulties 
experienced by the family of the Prophet 
after their captivity. Ustadh Adam then 
shared how he felt about being a Sunni 
Muslim taking a pilgrimage to a Shi’a 
Holy Place. He found it to be a blessing 
from God for all sorts of reasons as he 
measured his intentions and accepted 
the challenge this pilgrimage presented 
through his time on this journey. It 
reinvigorated his relationship with his 
religion and his journey towards God, 
and it obviously humbled him and had a 
distinct impact upon his subsequent work 
and understanding of his faith, and the 
experience of humility, brotherhood and 
sisterhood, and a shared goal between 
them.

A highly thought-provoking talk, I wish 
it could have gone on much longer, and 
I’m definitely going to take up Sheikh 
Jaffer’s invitation for further mutual 
learning and research.

Jay Anderson

Penny Appeal

AdeeM YoUnIS is a Muslim was 
born and brought up in Wakefield. 
In 2009 he founded Penny Appeal, 

a charitable organization which works 
in over 30 countries including in the 
UK. It builds wells, orphan homes, and 
schools, and provides life-saving medical 
relief, nourishing meals and more. In the 
UK, Penny Appeal runs a fostering and 
adoption agency, funds a number of soup 
kitchens and food banks and supports 
refugee settlement. The charity now 
employs 187 people plus 550 volunteers 
and raises over 30 million pounds per year.

Adeem published his story in April this 
year in a book entitled Small Change, BIG 
dIFFerenCe - The Penny Appeal Story.

In July he spoke to Concord about his 
life and work in a Zoom meeting, during 
part of which he was driving! He is an 
engaging character, humble about his 
achievements.
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SIxTeen MeMBerS oF ConCord 
joined rabbi Paul Moses Strasko, 
former ly  the  rabbi  o f  S ina i 

Synagogue, on Zoom for an illuminating 
and thought-provoking talk on Holy 
Places in Judaism. The talk was anything 
but linear (rabbi Paul openly admitted 
that his talk was going to be anything but 
from the start, and that he found more 
depth when addressing problems within 
such concepts/ideas, and hoped that we 
would too). So not only did we get to 
see and explore a wondrous selection of 
sites, we got to address linguistic issues, of 
both translation and interpretation (given 
our use of an Indo-european language, 
when Hebrew is Semitic in origin), the 
geographical spread of Jewish population 
across the globe, and the historical, and 
often antisemitic reasons there for.

rabbi Paul deconstructed the talk 
title to begin with, by focusing us on 
the fact that the language used within it 

was defined by Jews themselves, not by 
the words assigned to them by those of 
another religion and/or their detractors and 
persecutors, e.g. the use of Pogromnacht 
instead of Kristallnacht; the Western Wall 
or the Kotel rather than the Wailing Wall 
(a term coined by early 20th Century 
Christian Missionaries to mock those 
Jews who were overly emotional at the 
Western Wall).

We actually started the talk by trying to 
define what a Jewish Holy Place actually 
is. We began in Manhattan, new York 
which, up until 17 years ago, had the 
highest Jewish population in a city on the 
face of the planet (now that “honour” is 
held by Tel Aviv). We then visited Iraq, 
and the Tomb of ezekiel on the outskirts 
of Baghdad, and the interesting statistic 
that in 1930, 40% of the population of 
Baghdad was Jewish—not something I 
knew. We then briefly explored the history 
of the Babylonian conquest of Judah and 
Jerusalem with the destruction of the 
First Temple in 586 BCe. one thing rabbi 
Paul did state at this point, and that we 
would see going forward, is that Jewish 
history, and the sites associated with it, 
is complicated on a multitude of levels.

We then came closer to home and found 
ourselves in europe, in Germany, at an 
archaeological site in Cologne investigating 
a mikvah (ritual bathing site) complex that 
physically illustrates Jewish presence in 
Germany since Constantine’s edicts of 
321Ce, and represents 1,700 years of Jews 
in Germany. For those that don’t know, a 
mikvah is a holy place in that it represents 
a place of liminality, a place with a before 
and an after “state of being”, a place for 
achieving ritual cleanliness (purity?), 
forgiveness, conversion, ordination to 
name but a few. We then visited a 
Stiebel in Göttingen, Germany that 
survived Pogromnacht and now serves as 

Holy Places in Judaism
Monday 19th April 2021



9

a synagogue for the Jewish community. It 
holds a special place in rabbi Paul’s heart 
as it is the first place he celebrated the High 
Holy days after his ordination as a rabbi. 
our final destination in Germany was the 
neuzinegogue in Berlin, the birthplace 
of Liberal/reform Judaism, and the place 
where the first female rabbi was ordained 
in 1935 (rabbi regina Jonas). It was 
completely destroyed during Pogromnacht 
but rebuilt thereafter. However, it is a 
hollow shell of a museum, and only has 
a tiny prayer room; the splendour of the 
Byzantine interior that held a couple of 
thousand people on Shabbat is no more.

We then visited another grave site, the 
tomb of Menachem Schneerson, who was 
the last Lubavitch Chabad Chasid rabbi. 
He is seen by some Jews as the long-
awaited Messiah, to other Jewish sects he 
isn’t. So rabbi Paul posed the question of 
when does a site become a Jewish Holy 
Place, is it when that place is recognised 
by one sect or all? The question remained 
unanswered.

We finally arrived in Israel, in Jerusalem, 

where we looked at the archaeological 
remains of the Western Wall and the 
complex of the First (Solomonic) and 
Second (Herodian) Temples. We discussed 
robinson’s Arch, and the location of the 
money changers, where you bought your 
sacrificial offerings for the temple, and 
the mikvah complex where you ritually 
cleansed yourself before entering the 
Temple. We also looked at why david was 
dancing on his way into the Temple in 2nd 
Samuel, and the fact that it was likely due 
to the kaneh bosm (cannabis) content in 
the anointing oil of the Temple. Apparently 
one drop of the mixture on your skin could 
give you a contact high! It gives you a 
whole new outlook on Temple worship 
in the Tanakh/old Testament, doesn’t it? 
no-one actually knows what was burnt 
in the massive censers of incense within 
the Temple complex, so who knows what 
they were inhaling! We then discussed 
the difficulties surrounding the building 
that now stands where the Temple used 
to be – The dome of the rock and the Al-

Continued overleaf
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Asa Mosque, places of great contention, 
but also places where three faiths come 
together, and, as a result, is this not an 
actual temple for the Jewish People? Some 
would definitely disagree; however, rabbi 
Paul brought a number of artefacts to our 
attention, including a fifteenth century 
challah cover, that illustrates that the 
Temple Mount (Har HaBáyit), and the 
dome of the rock in particular, has been 
seen in history as the Third Temple, and 
it is only in the last 100 years since the 
Balfour declaration that thoughts have 
evolved and tensions have arisen and 
come to the fore in relation to this Holy 
Place. rabbi Paul illustrated this with 
a longer quote from elisaf Tel-or, of 
the Meitarim (Secular) School network, 
who concludes that holy places are there 
to “shatter any sentiments that we are 
in control of and can occupy anything 
in this world” and that holy Places are 
sacred and are therefore beyopd human 
control (The full article, with rabbi Paul’s 
quoted paragraph, can be found at www.
israeltoday.co.il/read/islams-dome-of-the-
rock-in-a-synagogue/).

More “wanderings” by photographs 
and scale models around Jerusalem were 
included, putting it definitely on my 
“bucket list” of places to visit before I 
die. We then explored some of the more 
mystical concepts within Judaism in the 
context of holy places, by visiting the 
reconstruction of the altar to Yod-Heh-

Vav-Heh (YHVH – G-d) at Tel dan, which 
in the Tanakh is described as a place of 
idolatry, probably due to the fact that 
it was a place where not only G-d was 
worshipped, but also a Goddess! Yes, you 
read that correctly: early forms of Judaism 
did acknowledge and worship a Goddess, 
Ashtorah, the wife of G-d. evidence of her 
worship at Tel-dan and other sites can be 
found in the association of a sacred tree 
or pole planted in very close proximity to 
G-d’s altar. The other interesting artefact 
from the wider site at Tel dan was a stele 
with an inscription that is the only external 
validation that we have of the davidic 
dynasty outside of that contained in the 
Tanakh (Further details about it can be 
found on the web by searching for the Tel 
dan Stele).

Further exploration of holy places 
from the more mystical side of Judaism, 
Kabbalah, coming to prominence in the 
last 500 years or so, is that eretz Israel (the 
Holy Land) has four holy cities, one for 
each of the four classical elements: Fire, 
Water, earth and Air. Fire = Jerusalem, 
Water = Tiberius, earth = Hebron and Air 
= Safed (Tzfat). Having visited all of these 
places, rabbi Paul told us the origins of the 
thinking behind their associations.

We then went on a brisk tour of a few 
synagogues (rabbi Paul admitted he could 
do a whole talk on them, but had only 
chosen a few for illustrative purposes):
•	 The Great Synagogue, Jerusalem
•	 The new Synagogue in dresden, 

Jewish Holy Places - continued
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Germany, which saw the first 
ordination of Jewish rabbis in 
Germany since the Holocaust in 
2006; where Walter Jacob, at the age 
of 96, a 16th generation German rabbi, 
presided.

•	 The Pestalozzistrasse Synagogue, 
Berlin; an Ashkenazi synagogue with 
the bima (stage) at the front

•	 The ote l  Moshe  Synagogue, 
Manhattan; a Sephardic synagogue 
with the bima in the centre

For all the beauty, wonder and 
community to be found therein, rabbi 
Paul ended his presentation by noting 

Garforth Schools World 
Peace Trail

on A SUnnY SATUrdAY at the 
end of July our World Peace Flame 
friends, Sue owen and Fiona 

Murray, led the first official walking of a 
World Peace Trail created with the help 
of all the schools in Garforth.  Pupils and 
staff from each of the six schools had 
been busy painting the national flags and 
names of 203 countries on to pebbles. 
These had then been set in concrete at 
eight stages along the route. Starting 
from Garforth Academy on Lidgett Lane, 
Garforth, the walk goes the full length of 
Main Street finishing 
at the diamond Jubilee 
Garden that features 
england’s first World 
Peace Flame monument. 

T h e  d i s p l a y  o f 
pebbles at each stage 
was quite discreet but 
still easy to find and the 
walk was along good, 
level footpaths with 
only one or two roads 
to cross. 

And there are coffee 
shops on Main Street.

that the destruction of the Temples and 
the development of rabbinic Judaism 
had led to a change in focus and that the 
Jewish altar to the Temple was now to 
be found in each Jewish home, amongst 
family and friends, where all are enabled 
to participate, rather than just the priests at 
the Temple, when the Kiddush is recited.

rabbi Paul has now relocated to 
Germany, but can be found on the Web at 
www. beitvirtuali.org and on his YouTube 
Channel at www.youtube.com/channel/
UCTzF6r1Vt1xeru9bb8FVxrQ, and I have 
to say I am somewhat addicted, so do 
please check rabbi Paul’s new venture out!

Jay Anderson
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THe CoP26 Climate 
Summit meeting 
in Glasgow this 

november will be one 
of the most important 
international meetings 
ever.  Climate change 
has already reached 
crisis proportions, and 
unless strong and united action is agreed 
and implemented very quickly there is 
real danger of widespread societal and 
ecological collapse.

Underlying the climate and ecological 
crisis is a prevalent world-view that puts 
economic growth and commercial profit 
ahead of human wellbeing, ethical values 
and care for the miraculous and delicate 
web of life on which we all inescapably 
depend.  Throughout history, it has 
been the traditions of faith, whether 
the Abrahamic religions of Christianity, 
Judaism and Islam, the Asian traditions 
of Buddhism, daoism, Hinduism and 
Sikhism, or the indigenous religions of 
Africa, Latin America and the Pacific 
region, that have upheld these core values 
and for which generations of people of 
faith have dedicated, and even sacrificed, 
their lives.

once again, I feel, 
people of faith are called 
to stand up and bear 
witness to the urgent 
need for a deep change 
of heart by the whole 
human community: 
we must, urgently, re-
examine our ways of life 

and whether they align to the imperative 
need to preserve the natural environment.  
There is now a growing understanding that 
the voice of faith is a crucially important 
one in the debate about the climate crisis; 
if all faiths and faith leaders can unite in 
putting the weight of their moral authority 
behind a call for climate action and climate 
justice, this could make a real difference 
to the outcome of the historic meeting in 
Glasgow this november.

Faith for the Climate is the main UK 
inter-faith organisation leading the faith 
communities’ input to CoP26. For more 
information on how you can get involved 
please visit http://makecopcount.org.

For an introduction to CoP26 and why 
it is so important see this YouTube video:
https://www.youtube.com/
watch?v=3ymxFIeu0ww

David Midgley
(Jamyang Buddhist Centre Leeds)

Faith Voices at the COP26 Climate Summit
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Trainer 
Alastair ross is re 
adviser in Leeds, 
K i r k l e e s  a n d 
Calderdale and is an 
author of the local 
agreed re syllabus. 
Cost 
The event is free of 
charge but places are 
limited. 
once booked, you 
will be sent a link and joining instructions 
so that you can participate. 
Booking and contact details 
To book or to enquire further, please email 
Helen rivers at helen.rivers@leeds.gov.uk

The next sessions will 
be on Tuesday 9th 
February 2022, and 
Tuesday May 4th 2022. 

The next session will be on Tuesday 
5th October, 2021,  9.30am – 12.30 pm 
online via Zoom 
The training programme will enable 
participants to: 
•		Learn	about	the	local	RE	syllabus	and	

how a visit can support and enhance 
pupils’ learning 

•		Discuss	how	to	ensure	that	visits	are	
effective and successful for you and 
for schools 

•		Explore	some	activities	you	can	use	to	
inspire and inform pupils 

•		Ensure	all	aspects	of	safeguarding	are	
covered and that we can deal with 
sensitive issues 

•		Explore	ideas	for	alternative	activities	
such as virtual tours and online Q 
and A events. 

Course includes 

•  Access to a range of free materials 
including the re syllabus and some 
of the units of work used in schools 

•	 Opportunity	for	a	‘Welcome	Schools	
badge for your place of worship 

 Welcoming Schools
Training and support for faith communities providing school visits

Open to all staff or volunteers
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Youth Perspective
A Prescription of Presence

by Bilal Ahmed
And [mention] when We said to the angels, 
"Prostrate before Adam"; so they prostrated, 
except for Iblees. He refused and was arrogant 
and became of the disbelievers. — Qur'an 2:33

PeoPLe Tend to have a lot of 
ideas regarding good and evil—
ideas through which they perceive 

and judge the world. But our ideas 
about good and evil are often our own 
inventions, based on personal experience 
and ultimately on temporality, as opposed 
to being rooted in the divine, in eternity.

The present moment is God's ever-
changing immanence, by which He reveals 
Himself to mankind. From the point of 
view of an intellect which arrogates to itself 
the reality and unreality of the gods, God-
as-the present-moment will come across as 
disappointing and underwhelming, and 
something which a prideful intellect would 
struggle to bow down to. In refusing to 
see God's transcendence incarnated in the 
immanence of his creation, man resembles 
Iblees refusing to see the divine shine 
through Adam.

every generation has eventually to 
pass on the torch to the next generation. 
However, following generations often 
appears feeble-minded to those who judge 
the world only according to the ideas of 
their own generation. A head full of ideas 
clouds itself from true perception. It no 
longer experiences the moment as it is, 

but the moment as it is not according to 
the ego.

We all want a say in a world where no 
one seems to be heard any longer. We all 
want to be seen in the spotlight, but that 
light is dimming. Where is our calling? 
Where is our salvation?

Maybe those seemingly underwhelming 
moments of our lives which never seem 
to leave us — and which seem dreadfully 
eternal at times — maybe behind our initial 
impressions clouded by ideas of good and 
evil lie the very thing which we are in 
constant search for.

What are we prescribed to prostrate to 
other than the eternal presence of God?

The few obligations prescribed for you 
are a thousand times more valuable than the 
thousand things you choose to do for yourself. 
— Shams Tabrizi
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Celebrating Interfaith Week in 
November

WeLCoMe to a special Concord event on 
Thursday 18th november  at  2pm in Kirkstall 
Abbey Visitor Centre, Abbey road, Kirkstall, 

Leeds LS5 3eH.
The right Honourable John Battle talks on 12th 

century Monks in Leeds: A spirituality for today?
John is a former MP, who was Faiths Adviser to Prime Minister 

Tony Blair.
He chairs the Leeds diocese Justice and Peace Commission, and is 

Convenor of the Wortley Poetry Workshop. 
Why not make a day of it and meet other Concord members for 

lunch in the Abbey House Museum Gatehouse Cafe from 12.30pm?  
https://museumsandgalleries.leeds.gov.uk/abbey-house-museum/

gatehouse-cafe-abbey-house-museum/

Commemoration of Nagasaki and 
Hiroshima

on MondAY AUGUST 9TH Leeds City Peacelink 
held its annual event in Park Square to remember 
all those affected by the 1945 atomic bombings of 

Hiroshima and nagasaki and all innocent civilian victims 
of warfare. There was music from Hands Across as people 
from different peace groups gathered by the ginkgo tree. 
At 11:02 two minutes’ silence was observed then the Lord 
Mayor and Lady Mayoress of Leeds laid a white wreath at 
the Mayors for Peace memorial. Peace declarations from 
the Mayors of Hiroshima and nagasaki were read out by 
the Lord Mayor and Cllr david Blackburn.



16

Reg. Charity No: 516339 
Editor: John S. Summerwill 0113 269 7895  editor@concord-leeds.org.uk 

263 Lidgett Lane, Leeds LS17 6PP    

oCToBer 
7-14 navaratri **  Hindu
 10-17  Week of Prayer for World Peace
 15 dasara **  Hindu
 18 Mawlid an nabi *  Muslim 
 20 Installation of Guru Granth  Sikh
 31 Samhain Pagan
noVeMBer 
 1 All Saints day Christian
 2 All Souls day  Catholic Christian
 4 diwali (deepavali) **  Hindu, Sikh
 5 Vikram new Year **  Hindu
 6 Birth of the Báb   Bahá’í
  7 Birth of Bahá’u’lláh  Bahá’í 
14-21 Interfaith Week
 24 Martyrdom of Guru Tegh Bahdur  Sikh
 26 day of the Covenant *  Bahá’í 
 28 First Sunday of Advent  Christian
  Ascension of  ‘Abdu’l-Bahá *  Bahá’í 
 29 - dec 6  Hanukkah *  Jewish
 30  St. Andrew’s day  Christian
deCeMBer 
 8 Bodhi day  (rohatsu)  Buddhism
  Immaculate Conception of Mary   
   Catholic Christian
 22 Yule/Winter Solstice * Pagan
 24 Christmas eve  Christian
 25 Christmas (12 days) Christian
 26 St Stephen’s day Christian
 28 Holy Innocents Christian
JAnUArY  
 5 Guru Gobindh Singh’s birthday Sikh
 6 epiphany  Christian
 7 Feast of the nativity  orthodox  
   Christian
 13 Maghi  Sikh
 17 Tu BiShvat  Jewish 
 18 Week of Prayer for Christian Unity   
   Christian
  Founder’s day Brahma Kumaris

Calendar of Festivals  Autumn 2021 to Spring 2022
* Bahá’í, Jewish, and Muslim festivals usually begin on the evening before the given 
date.       ** Local dating may vary.

 21 Chinese new Year  Chinese
 27 Holocaust Memorial day
 30 Mahayana new Year 3 days**   
   Buddhism
FeBrUArY 
 2 Candlemas - Presentation of Christ   
  in the Temple Christian 
  Imbolc (Candlemas) *  Pagan
 5 Vasant Panchami Hindu
 15 nirvana day **  Buddhist
MArCH 
 1  St. david of Wales Christian
  Maha Shivaratri Hindu
  Shrove Tuesday  Christian
 2 Ash Wednesday (Lent) Christian
 4 Women’s World day of Prayer
 17 St. Patrick’s day  Christian
  Purim Jewish 
 18 Holi Hindu
 20 ostara - Vernal equinox  Pagan
 21 naw-rúz (new Year) *  Bahá’í 
 30 Magha Puja day **  Buddhism
APrIL
 2 Hindi new Year  Hindu
 3 ramadan begins**  Muslim 
 10 ramanavami  Hindu
  Palm Sunday  Christian
 14 Baisakhi (Vaisakhi) Sikh
  Maundy Thursday  Christian
 15 Good Friday  Christian
 16 Theravadin new Year 3 days **   
   Buddhism
  Hanuman Jayanti  Hindu
  Pesach Begins Jewish 
17  easter (40 days) Western Christian
 21 First day of ridvan *  Bahá’í 
 23 St. George’s day  Christian
  Pesach ends  Jewish 
 24 easter (Pascha)  orthodox Christian
 28 Yom HaShoah  Jewish 
 29 ninth day of ridvan * Bahá’í

`


